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The hadiths of “jary” (flow) and “tatbiq” (application) constitute an
important part of the Shi‘i hadith sources. A significant portion of the Shi‘i
hadith sources have been dedicated to the hadiths of Jary and tatbiq.
‘Allama Muhammad Husayn Tabataba’1 has dealt with these hadiths with
extreme precision. His unique approach, concerning the hadiths of jary
and tatbiq, enjoys two unprecedented characteristics: 1) He has quoted
many such hadiths being accompanied by his own brief, thoughtful
accounts; 2) He has drawn a distinct line between the two realms of zafsir
and application (tathig). Paying attention to such a subtle difference brings
about an accurate understating of applicable hadiths in general. It wipes
out many misunderstandings from the hadiths of Jary and tatbig in
particular. Given the aforementioned points, it will be made clear from
‘Allama Tabataba’1’s views how necessary and important is to separate the
hadiths of jary (flow) and tatbig (application). Proper attention to this
separation and distinction leads to a better understanding of applicable
hadiths. Additionally, one of the significant achievements of this practice
1s preventing potential misinterpretations and religious misunderstandings.
However, this separation solely prevents applicable hadiths from the
exegetical process in its specific sense, otherwise, the fundamental
assistance of these hadiths to exegetes in understanding the overall
meanings of the verses remains intact.
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Introduction

‘Allama Tabataba’i, in the tafsir of the Quranic verses, has adopted a
special approach. His exegetical method called “fafsir of the Quran by the
Quran” has not made him overlook the use of hadiths (See: Nasirt
Karimvand 2022, 11). From this perspective, ‘Allama Tabataba’t’s work
(al-Mizan), can be termed an exceptional encyclopedia of hadiths
describing the meanings of the Quranic verses. In hadith literature, some
hadiths, termed by ‘Allama Tabataba’1’s initiative as the hadiths of Jary
and tazbig, occupy a privileged position. Of course, and in general, the
term “Jary and tarbig” refers to the adaptation of the contents of the verses
to external examples, which is done by relying on the semantic similarity
of the verse with the example. This term is derived from hadiths that
emphasize the continuous flow of the Quran in all times (Fayd Kashani
1994, 1:29). In most cases, the hadiths of jary and tarbig are expressive of
the application of the Quranic verses to the infallible Household of the
Prophet Muhammad (a) or their opponents. In other words, according to
these hadiths, the prophet of Islam and his infallible progeny have applied
some of the Quranic verses either to themselves or to their enemies. An
important question posed here is how can such hadiths be called
exegetical? Because in most cases, such applications have nothing to do
with the technical definition of tafsir and its components. In the works of
the predecessors, there is rarely a distinction made between application
(tarbig) and tafsir. However, Fayd Kashani has briefly touched on the point
in his prelude of the Quranic commentary. He cites some hadith books,
containing exegetical hadiths, and says it is too difficult to find a
[meaningful] relationship between some hadiths and the Quranic verses.
This point might suggest his belief in the difference between application
(tarbig) and tafsir (ibid, 1:11).

‘Allama Tabataba’i, being fully aware of the difference between
application and Tafsir, has emphasized drawing a clear distinction between
tafsir and the hadiths of jary and tarbig. In various places, he has
emphasized the fact that zafsir is related to the conceptual level of the
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speech while jary and tazbig are relevant to the objective applications and
examples of the Quranic verses (See: Tabataba’ 1996, 13:241; 15:141,
208, 254, 406; 17: 245, 287; 19: 257, 391, 402; 20: 48,144).

Since a major part of the hadiths in hadith-based tafsirs is not exegetical
in its narrow sense, rather they are to declare some or the clearest
application of the verse, they need to be organized under the following two
categories: a) exegetical hadiths b) non-exegetical hadiths (Javadi Amuli
1999, 1: 168). However, it has been a common mistake among the
exegetes, scholars of hadith (mukaddithiin), and Quranic researchers to
divide the exegetical and non-exegetical hadiths based on exegetical
hadiths. On the contrary, dividing these hadiths based on Quranic hadiths
suits them best. Although there are some references to this issue in the
research of some authors such as Shadi NafisT in her book called ‘Allama
Tabataba’t wa hadith (2011), in the present article, an attempt has been
made to address this issue with a new perspective and in an extended
manner.

1. Concepts

“Jary” (flow): The word “jary” means fast passage, which was originally
used to express the movement of water and what flows with water (Raghib
Isfahant 1992, 201).

Tarbig (application): The word “tarbig” basically means to put
something on top of something else, so that it covers it and they are equal
to each other (ibid, 342).

Concerning the technical meaning of jary and tarbig, ‘Allama
Tabataba’1 has taken the term jary (flow) from the hadiths of Ahl al-Bayt
(a) and states that the hadiths of jary present instances of certain verses of
the Quran? (Tabataba’1 1996, 1: 41-42).
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Tafsir is used for something specifically related to explaining the
meanings of words and their peculiarities [i.e. outward meanings], as well
as what is specifically related to “za 'wil” (inner level of meanings) (Raghib
Isfahani 1992, 636). According to ‘Allama Tabataba’i, tafsir is the
explanation of the meanings of Quranic verses and the unveiling of their
purposes and implications® (Tabataba’1 1996, 1:4).

2. The Facts necessitating separation

‘Allama Tabataba’1, as mentioned above, has laid a strong emphasis on the
separation of tafsir and application (tarbig). The necessity to keep these
two concepts apart from each other goes back to the following key facts:

1. The theoretical constituents of zafsir. It comprises many items
including paying attention to the speech’s context, observing the
speech’s word order in tafsir, and so on.

2. The doubts raised by some Sunni exegetes. The reason for these
accusations is their misunderstanding of jary and tafsir, as well as
the failure of certain Shi‘i scholars to draw a distinction between
the two concepts.
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3. The theoretical constituents of exegesis

According to ‘Allama Tabataba’i, since the separation of tafsir and
application is inevitable, in the act of application there is no need to comply
with the rules of tafsir. Here, we aim to analyze some of the key elements
of tafsir and highlight the discrepancy between rafsir and application
(tarbig) based on these elements:

3.1. Paying attention to context (siyaq)

One of the rational principles, in establishing meaningful communication
and dialogue, is to pay heed to the context of the speech and the intention
of the speaker. The exegetes have always employed the very principle in
understanding the Quranic verses. Context has been defined as a general
structure that dominates a sequence of words, sentences, or verses and is
highly effective in realizing divine intention (Baba’1 2015, 96).

To ‘Allama Tabataba’1, context matters most. Whenever he finds a
contradiction between the apparent meaning of an exegetical hadith and
the context of a verse, he justifies the hadith in favor of the verse’s context
(Tabataba’1 1996, 17: 7,9).

In numerous hadiths of jary and tatbig, the verses or the words of the
Quran are taken out of their original contexts and given new meanings.
This involves separating the Quranic verses from their original contexts.

‘Allama Tabataba’i, while considering these cases, referenced many
other contradictory hadiths and found them to be incompatible with the
actual contexts of the verses. He concluded that these hadiths are beyond
the scope of tafsir. It is in the process of fafsir that the context plays a
significant role in understanding a verse, and a sense of coherence is
established between the apparent meaning of the verses and their contexts.

The first example is the fourth verse of Sirat al-Shu ‘ara’:
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“If We wish We will send down to them a sign from the sky before
which their heads will remain bowed in humility” (Quran 26:4)

Here, Imam Sadiq (a) says: “Their necks - that is, the Umayyads’- will be
humbled, and this will be the cry (al-saykah) from the sky in the name of
the Master of the Command (Sakib al-Amr) [that is, Imam al-Mahdi]”
(Qummit 1988, 2: 118).

Nonetheless, if one studies the context and reflects on the surrounding
verses of the 4th verse of Sirat al-Shu ‘ara’, it shows explicitly that these
verses are about the pagans living at the time of the Prophet Muhammad
(s) whereas the very hadith applies the verse to the Umayyads, who
emerged at a great distance from the time of the revelation. So, it is evident
that the verse does not describe the content of the verse, but rather it reveals
to whom the verse applies. According to ‘Allama Tabataba’1, this hadith is
a good example of jary and tatbig. For its content does not match the
context of the verse. He, without rejecting the hadith in its entirety, refutes
the assumption that sees it as an exegetical hadith (Tabataba’l 1996,
15:254).

The second example is verse 43 of Sirat al-Nahl:
(PF 7o) €9l Y R85 &) 5301 JAT 158503 ol o5 Ve 1 G Gyo Lt o 3

“We did not send [any apostles] before you except as men to
whom We revealed ask the People of the Reminder if you do not
know” (Quran 16:43)

Regarding this verse, several hadiths have been narrated that introduce the
infallible Household of the Prophet (s) as the People of the Reminder (ahl
al-dhikr) (Kulaynt 2008, 15: 254; “‘Ayyasht 1960, 2: 260). The hadiths do
not align with the context of the verse, as the verses indicate the doubt of
the pagans who did not consider humans eligible for prophecy. Instead, the
Quran encourages them to seek guidance from the people of the message.
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Given these discrepancies, it is challenging to interpret the hadiths as
related to the given verse.

The crucial point in ‘Allama’s response is that a verse can be
understood independently, separate from its context. Viewing the verse
this way makes its meaning more general, opening it to any question from
anyone on any subject. While the term “the People of the Reminder” (ahl
al-dhikr) in the hadith above is conceptually common, the infallible
Household of the Prophet (s) represents its best application. Because the
hadith is applicable and does not naturally consider the context of the
verse, it is inappropriate to criticize the hadith for calling upon the pagans,
who disbelieve in the prophet himself, let alone the Ahl al-Bayt (i.e., the
family of the Prophet) (Tabataba’t 1996, 12: 285).

3.2. The necessity of adhering to the “word order” (nazm-i kalam) in
tafsir

Another key point, ‘Allama Tabataba’i lays great emphasis on, is
observing the word order of speech in tafsir. He differentiates between the
two concepts of tagbig and tafsir. In the process of tafsir, the prevalent
order of the text must remain safe and sound. Thus, according to his view,
one of the essential elements while interpreting the Quran is to preserve
the dominant order of the verses. The word order refers to the arrangement
of words in phrases, phrases in sentences, and sentences in paragraphs,
ensuring the conveyance of the intended meaning.

‘Allama Tabataba’1 puts forth an example [an applicable hadith] in the
form of an inverse process [in reasoning] (burhan-i khulf). After revealing
the incompatibilities between the two states of jary and zafsir, he concludes
that the hadith is applicable (tazbigz) not exegetical (tafsir). The following
example serves as a sample that can be applied to similar cases.

The 17th, 18th, and 19th verses of Sirat al-Layl are:
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“The God wary shall be spared itshe who gives his wealth to

purify himselfsand does not expect any reward from anyone”
(Quran 92: 17-19)

A hadith is narrated beneath the above-mentioned verses that explains who
these verses are applied to. What is meant by the “God wary” (&Y') is the
messenger of God (s) and his followers. What is meant by “he who gives
his wealth” (Quran 92:18), being an attribute for the previous adjective, is
Imam Ali (a). The third verse is again applied to the prophet of Islam (s).
These verses with a clear conceptual continuity have been divided and
each part addresses a particular person. Thus, ‘Allama Tabataba’t
considers this hadith an applicable (tatbigi), not an exegetical one (See:
Tabataba’1 1996, 20: 308-309).

3.3. The centrality of “concept” in tafsir

Tafsir is a conceptual work that rests on seeking new concepts whereas in
application (tatbig) one tries to apply the very concept to its true example.
So, we cannot consider tagbig as tafsir, except in exceptional cases and due
to negligence. Tafsir pertains to the conceptual aspect of speech, while
tazbig is connected to objective instances of the Quranic verses (Javadi
Amuli 1999, 1:168).

In the 7th verse of Sirat al-Ra ‘d, we read:
(V72 ,01) €0l 035 IR0 5 564 C Wd) o (on T e J330Y 3115385l Jota 5

“The faithless say, ‘Why has not some sign been sent down to him
from his Lord?’ You are only a warner, and there is a guide for
every people” (Quran 13:7)

In Majma ‘ al-Bayan, it is narrated from the Prophet Muhammad (s) saying:
“I am the Warner, and Ali is the Guide after me. O Ali, through you, the
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guided ones are guided™* (Tabris1 1993, 6:427). To ‘Allama Tabataba’i,
‘Al1 b. Abt Talib (a) is only one of the many examples of a “guide.” The
prophet’s hadith means that he is the [the most perfect] instance of a
“warner” and Imam Ali is [the most perfect] instance of a “guide.” It is not
that the concept of the term “warner” refers to the Prophet Muhammad ()
and the concept of the term “guide” refers to Imam Ali (a), because such
an interpretation does not align with the apparent meaning of the verse.
Furthermore, ‘Allama has quoted a hadith that considers each of the
infallible Imams (a) as guides of the people one after another (Tabataba’i
1996, 11: 327-328). ‘Allama does not view the mentioned hadith as an
interpretation of the verse because fafsir is linked with “concept,” while
the approach of this hadith is “exemplary” (misdaqi) rather than
“conceptual” (mafhumi). It can be concluded that the concept, as one of
the elements of rafsir, is not associated with application (tasbig), which
always involves an example.

4. Causes of misconceptions

The Shia’s effort to create harmony and compatibility between the verses
of the Quran and their intellectual principles is contrasted with the
allegations made by some Quranic scholars and Sunni exegetes (See:
Mutawalli 1999, 277) through misinterpretations of Shia hadith-based
tafsirs, attributing them to the Imami Shi‘i scholars. Some of these
accusations pertain to the confusion between the concepts of tafsir and
tarbig. Factors contributing to this misconception include the issue of
ignorance or neglect by Sunni scholars regarding the difference between
tafsir and tatbig, as well as the lack of clarity in distinguishing between
tafsir and tarbig by Imami Shi‘i scholars.

Certain doubts by Sunni scholars are as follows:
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4.1. The Doubts of the Sunnite Scholars

Part of the criticisms raised by the Sunni scholars against the Shi‘i Quranic
hadiths revolves around the issue of blending tafsir and application
(tarbig). They assume that the Shi‘i scholars wrongfully and out of sheer
prejudice have labeled such hadiths as zafsir (Khadirt 1999, 2: 1026) and
have taken atheistic steps in this regard (RGmt 1998, 1: 226), while these
hadiths are nothing but the application of verses to examples. Some of the
judgments made by the Sunni exegetes are as follows:

A. Alusi in his Tafsir “Rith al-Ma ‘ani” while interpreting verse
8 of Surat al-Takathur: “Then, that day, you will surely be
questioned concerning the blessing”® (Quran, 102:8) narrates
a hadith from “Ayyashi who quotes a hadith from Imam Ja‘far
al-Sadiq in which “al-Na 7m” (the blessing) is introduced as
the Ahl al-Bayt (a) [i.e. the infallible household of the
Prophet].’ Aliisi while rejecting the hadith says this is
inaccurate and its inaccuracy is clear for everyone with
hearing ears and a living heart. Then without revealing the
truth adds that this verse addresses everyone in general (AlisT
1994, 15: 454-455). Part of AllisT’s negative stance on this
hadith is rooted in his wrong assumption that this hadith is an
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exegetical one. He assumes that the Shi‘is, by referring to this
hadith, have exclusively emphasized the position of the
infallible progeny of the Prophet (a), excluding all other
instances. But the case is not so. ‘Allama Tabataba’1 believes
that the outward meaning (zahir) of the verse is that “al-
Na im” (the blessing) is a general concept that includes
everything deserving to be entitled as a blessing (Tabataba’t
1996, 20: 352). Thus, in our case, the family of the prophet is
an example to which the concept of “al-Na 7m” (the blessing)
applies (ibid, pp. 354-355).

B. The second case is related to another Sunni tafsir called
“Tafsir Bayan al-Ma ‘ani.” About verse 17 of Surah Hiid: “Is
he who stands on a manifest proof from his Lord, and whom
a witness of his own [family] follows? And before him there
was the Book of Moses, a guide and mercy. It is they who
have faith in it ...”" (Quran 11:17), there is a hadith in which
the word “shahid” (witness) has been applied to Imam Ali (a).
According to Al-i Ghazi, the given hadith is incompatible
with the context of the verse and is inaccurate® (Mulla
Huwaysh Al-i Ghazi 1962, 3: 106). He has expressed his
opinion about a hadith that is tatbigi by referring to the
context, which is an exegetical device. However, ‘Allama
Tabataba’1 has clearly explained that it is application (tazbig)
that has been employed in the given hadith not rtafsir
(Tabataba’t 1996, 10: 185,194).
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C. The third case is related to verse 82 of Surah Taha: “Indeed 1
am all-forgiver toward him who repents, becomes faithful and
acts righteously, and then follows guidance”® (Quran 20:82).
Alds1 argues that applying the word “ihtada” (follows
guidance), argues that the use of the term “ihtada” (follows
guidance) in relation to the guardianship of the Ahl al-Bayt
(a) does not align with the exegetical rules. This is because
the audience of the verse is the Children of Israel, and the
prerequisite for accepting the hadith is that God had
previously introduced the Ahl al-Bayt to them and mandated
their guardianship over them. AliisT has considered such a
proposition as invalid®® (Alusi 1994, 8:551). Aliisi had
assumed that the verse is exclusively addressing the prophet
Moses’s nation while the case is not so and it can be applied
to other nations as well. “‘Allama Tabataba’1 has explained the
mechanism and accuracy of jary and tarbig in detail
(Tabataba’t 1996, 14:199-200). In short, the major mistake
made by AliisT and others is their failure to differentiate
between the concepts of zafsir and application (tagbig).
4.2. The indifference of some of the Imami exegetes

“tafsir” is traditionally understood as “clarifying the divine speech through
the apparent words.” With this description, how can fafsirs whose main
content are applicable hadiths be called “zafsir” as a term? Ignoring this
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issue has provided a basis for fault-finding against the Shia. The explicit
separation of tafsir from applicable hadiths by scholars has laid the
groundwork for a proper understanding and a reasoned defense of these
hadiths. However, some Sunni scholars still do not see this separation as a
solution. While some of them acknowledge the validity of the separation
in the way ‘Allama Tabataba’i in Al-Mizan has introduced by
distinguishing between tafsir and application, they do not consider it
sufficient and demand the abandonment and removal of such hadiths
(Rami 1998, 1:249-250).

In addition to what has been discussed, the question remains as to what
role these applicable (tarbigi) hadiths will play in the process of tafsir after
the separation of applicable hadiths from tafsir. Generally speaking, the
delineation between the realm of application and zafsir merely prohibits
the hadiths of jary and tazbig in the process of zafsir in its strict sense, but
the essential service of these hadiths to exegetes in understanding the
general meaning of the verses remains. As expressed by one of the
exegetes: “These hadiths, by explaining some instances, will guide the
exegete in presenting the general meaning” (Javadi Amuli 1999, 1:169).
Therefore, with this perspective, quoting applicable hadiths in the
exegetical works of scholars will be meaningful.

Conclusion

‘Allama Tabataba’1 generally considers the hadiths of jary and tarbig as
hadiths in which a part of the Quranic verses is applied to the infallible
Imams or their enemies. He is the first exegete to delve into the explanation
of these hadiths. Among these, ‘Allama’s opinions and emphasis on the
separation of zafsir from application (tazbig) are noteworthy. In the realm
of applicable (tarbigi) hadiths, rules that play a central role in zafsir, such
as attention to “context,” adherence to “coherence of speech,” and the
centrality of “meaning,” do not apply. Therefore, from this perspective, the
hadith of jary and tatbig do not fit within the rules of tafsir. Thus, the
necessity of this separation becomes more apparent. On the other hand, the
accusation of “opinion-oriented tafsir” (tafsir bi ra’y) in the realm of
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applicable hadiths by certain Sunni scholars can be attributed to reasons
such as their ignorance or neglect, as well as the lack of attention by some
Imami exegetes to the nature of tafsir and its difference from applicable
hadiths.
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