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Abstract

Islamic laws and/or hadiths make the second source of inference for Shiis
and Sunnis next to the Holy Quran. Many of the jurisprudential laws of
Islam were explicated by the Prophet Muhammad. Muslims in the early
years of Islam and the following years followed the command of Allah and
were faithful to His words.

The hadiths of the Prophet Muhammad have since been a guideline for
Muslims. Although the hadiths of the Prophet Muhammad have long been
accepted, there has emerged a new offshoot of a Muslim sect who regard
their cult as Quranism, i.e., the school of those who believe only in the
Holy Quran. They consider the Holy Quran as the only source of Islamic
laws.

This article attempts to investigate the ideas of the Quranists, their
historical and geographical roots, and express their intellectual principles.
It deals with their doctrinal bases from Shii and Sunni viewpoints.
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Introduction

Quranists hold that obeying the hadith is not clearly emphasized in the
Quran. They hold that hadith or narrations were collected and written about
two hundred years after the Prophet with some contradictions due to which
we cannot establish religious faith, jurisprudential laws, and commands
based on hadith and doubts around Sunna. It has been said that the Prophet
Muhammad did not allow anybody to record his hadiths during his twenty-
three years of prophethood; he meant to prevent distortion of the Quran.
At the time of the Rashedin caliphs, these issues were banned just like the
time of the Prophet! In order to carefully examine and respond to this point
of view in this research, first, the Quranic and hadith views of the
Quranists are studied and analysed.

Research Background

Regarding the formation and history of Quranism, some studies were made
in the past decade, resulting in several books and articles. Some of these
works are as follows: Al-Quraniyun and their Doubts about the Sunnah by
Khadim Husayn llahi-bakhsh (1988) wherein the followers of this sect are
surveyed in the Indian subcontinent. Another work is "Hadith as a sacred
text" by Aisha Musa (2008) in which the history of the formation of this
sect is discussed. Prior to this, some parts of Khotir's works were published
in the work of G. H. A. Yenbalt in The Authenticity of the Tradition
Literature: Discussions in Modern Egypt (1969). ‘Ali Nasiri presents an
article entitled "Rabitah mutiqabil kitab wa Sunnat" in the 15th issue of the
Ulam Hadith Journal (2000).
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1. The Concept of the Term Quranism

Quranism (Arabic al-Quraniyun) is a designation given to a movement
initiated by some Muslims in Egypt. It has gained limited followers in
Egypt and other places. They came to call themselves "people of the
Quran" (Ahl al-Quran) (Musa 2008, 9-12). The intellectual fountainhead
of Quranism goes back to the idea of rejecting the hadiths of the Prophet
Muhammad, collectively referred to as the Prophetic hadiths. In this way,
Quranists consider the Quran as the sufficient and sole source for law-
making. This is because they believe that Allah has promised to preserve
the Quran and has remarked, (& kslsdad U5 5301 Ui 425 L) “and We
Ourselves have revealed the Quran and (thus) We are its Protectors”, (Al-
Hejr: 9).

2. Intellectual Principles

Quranists call themselves "Muslims" and avoid being associated with
Sunnis and Shiis so that they will not be known as either Sunni or Shii.
Rather, their criterion of faith and religious behaviour is only based on the
Quran. They cite this verse (- 2 J.{JLL.,) "Quran is indicating everything",
(Al-Nahl: 89), and argue to pr'bve that the commandments of the Quran are
not tersely insufficient, hence should not be explained by hadiths which
are not totally free from errors, defects of oblivions, or distortion (Shafi‘i
1940, 9:6).

In modern times, the followers of the Ahl al-Quran believe that the
Quran is a free-standing book. They believe that the Holy Quran can and
should be released from the constraints of the hadiths. They have also
spread this idea among other people who are never so rigid about the
Quran. In their view, the Quran is the only source for religious orientation
for interpreting it, hence nothing else is required save the Quran itself. As
such, the Quran is crystal clear, available, and completely comprehensible.
In fact, they hold that the Quran should be interpreted only based on itself.
In addition, they hold that none of the Quranic verses had been abrogated,
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because it requires accepting the timeliness of the Quranic verses which
contradict the Quran's eternity. Likewise, they believe that the verses of
the Quran were revealed to educate people at all times, hence they are
universal and never exclusively specific to an individual or a certain people
("Nahi-bakhsh 2017, 267).

Another point is that the Holy Quran does not have a fixed meaning.
Rather, this road is open and the Quran has different meanings under
different conditions; these different meanings hold true for sure. It follows
that every generation may find a new meaning on the basis of their
capacity. Khajeh Ahmad Din claims that the Prophet had no exceptional
understanding beyond what we do have, for his understanding of the
revelation was based on his own wisdom and reasoning, hence he was apt
to make mistakes just like any one of us (Brown 1996, 48-91).

Some of the questions that are taken up here include the following:
What are the intellectual foundations and thoughts of the Quranists and
their method in considering the Quran? What are the views of the
Quranists about the authenticity of the Hadith?

3. Quranists in the Contemporary Era

From among those who already promote the idea of the Quran's
sufficiency, the following names can be mentioned: Qasim Ahmad of
Malaysia, Ahmad Sobhi Mansour of Egypt; and Adib Yuksel of Turkey.
They hold that the secret of the success of the early Muslims was that they
used only the Quran as their reference. According to his beliefs, the
Muslim community started to decline since the time the hadiths were
placed next to the Quran as a reference.

4. A critique of the most important thoughts of the Quranists

A great majority of Shii and Sunni scholars have not accepted the thoughts
of the people of the Quran and made various criticisms of their intellectual
foundations. Here, some of such counter-arguments of the Shii and Sunni
Muslims are cited, all in refutation of their thoughts and conceptions.
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4.1. Shii Reasons for Rejecting the Intellectual Foundations of the Quranists

The most important views of the Quranists deal with the belief that the
Quran is the only source of legislation. As for the holy Prophet, they hold
that he could only speak by referring to the Quran, and his understanding
had no superiority over those of others. There is no Quranic verse to
support this claim (Subhi Mansour 2005). Their argument is based on the
following Quranic verses: (,g?j G s 3£ 482 & _i,w w?,cgl,f oo Hi5d e f.@J u
Tosdls as3 oo A0 o 5 alllSU JA2 ¥ 85 O e L) (al-Kahf: 26-27). Hence,
only Allah, is the leader of those who do not refer to any other decree
except His and the Quran is the only book that the Lord revealed to the
Prophet, And there is no one who can change the words of Allah, and the
Prophet does not find a book to take refuge in except the Quran. According
to verse (L 5,)35?;;15,35 3 JJl;f@;gg;ijlﬁ) (Al-Jin: 22) “Say: No
one ever rescues me from the (puni“shment)" of Allah, and | never take
refuge except in Him,” he does not resort to any other divinity but Allah,
and there remains no other reference for the Prophet except the Quran. This
is according to the verse (x53 oe 355 o 5 4083 S5 ¥ 385 O o a;]l@.j G 35
1.242) (al-Kahf: 27) “And recite what had been revealed to you of the book
of your Lord, there is none who can alter its words; And you shall not find
any refuge besides Him.”

The word refuge means that there is no (source of legislation) but the
Holy Quran. When it is not so for the Prophet, it is not for others for sure.
Thus, the believers considered Allah and His book, the Holy Quran as a
sufficient source. (See Mansour, Quran Karim as the source of Islam at
http://www.ahl-al-Quran.com).

The most important answer to their arguments comes through proving
that the obligation made by Allah refers to obeying and following the
orders and laws made by the Prophet. Yet, Mansour lowers the Prophet as
an individual to the level of all people in the society and deprives him of
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the possibility of any kind of explanation, legislation, and receiving
people's obedience, hence he has based his weak opinions on arguments
that are as infirm as a spider's web. Among the broad dimensions of the
duties and characteristics of the Prophet that Allah has mentioned in the
Quran, the following can be mentioned: The special understanding of the
Prophet, the functions of education, explication, hence the necessity of
obeying the Prophet, and his legislative and law-making authority. Below
the particular status of the Prophet in the Quran is reviewed.

4.1.1. The task of training and purification of people

According to the explicit verses of the Quran, the duty of training and
purification of people rests with the Prophet: (\}Lﬁv&a\!}_m)v&sbu)\w
05405 15,85 1 G (Sl 5 4 5 sl (84l 5 1K85 5 slyle (Kde), (Al-Bagara:
151), “Just as We have sent a messenger to you from among yourselves to
recite My signs to you, and to cleanse you and teach you the Book and
wisdom, and to teach you what you did not know.” (See also al-Bagara:
129; Al Imran:164; al-Jum’a: 2). In these verses, reciting the Quran to
people, educating them, teaching wisdom to people are among the duties
and tasks of the Prophet.

4.1.2. The task of explication

One of the duties of the Prophet is to explain the Quran to people. It comes
thus: (05,856 wilds dd] J5 G o o S0 &) Gl 1305 oIy, (al-Nahl: 44),
“With clear arguments and scriptures; and We have revealed to you the
reminder that you may make clear to men what has been revealed to them,
and that they may reflect.” Likewise, (%5,\_?1 ] SN oL SUe Ui L
43 1,4221), (al-Nahl: 64), “And We have not revealed to you the book except
that you may make clear to them that about which they differ.” Explication
is something other than mere recitation. As indicated, the communication
of the revelation was presented with the word “balagh”. In addition, the
word “tabyin” means explication, elucidation, and interpretation. The
interpretation of the Prophet is his sunnah.
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4.1.3. The necessity of following the Prophet

The Quran emphasizes the necessity of following the Prophets in several
verses: (J,.:41 iadl 5 3 L, T LE5), (Al-Imran: 53), “Our Lord, we believed
in your Book and followed your Prophet, inscribe our names as the
faithful”; also (154 &l 5 31 1a 585581 5000 paal 3 81 J31E)), (Al Imran: 68),
“Most surely the nearest of people to Ibrahim are those who followed him
and this Prophet and those who believe....” A clear example of following
the Divine prophets is to act according to their practical conduct. While a
great part of the Quran includes the life stories of the Prophets, what could
be the rationale for the citation of these factual stories in the Quran? Is
there any reason other than considering them and learning from them?
4.1.4. The necessity of obeying the Prophet

In several verses of the Quran, believers are instructed to obey the Prophet:
(Js=23 52&]\ \)&L\ J), (Al Imran: 32), “Say: obey the order of Allah and the
Prophet.” Elsewhere, practical obedience to Allah and His Prophet is a
requisite for entering Paradise (cUs dls %, 4,45 5 Al ek 05), (al-Nisa:13), “And
whoever is the follower of Allah and His Prophet will enter the heavens.”
And in some contexts, |t is a condition of having the blessing of guidance ( ;
(.@‘L; s \wul s ju Js—29l 3 Al 82 54), (al-Nisa: 69), “Whoever obeys
Allah, and the messenger, they are with those whom Allah has favoured.”
Likewise, it is true of salvation ( ;5 S0, a5l ik 540,25 5400 a5
&53ull), (al-Noor: 52), “And those who obey Allah and His messenger, and
fear Allah and do right, then they will win (at the end).” Even obeying the
Prophets has been introduced as the aim of sending them: ( Js-5 & Wasibe s
JJ\ Qig gl %D, (al-Nisa: 64), “We sent not a messenger but to be obeyed, in
accordance with the will of Allah”. Furthermore, obedience to Allah lies
within the context of obeying the Prophet (:JJl ’&\ﬁ 3B Jsldl 2 0%), (al-Nisa:
80), “He who obeys the messenger, obeys Allah.” This is crystal clear that
obedience to the Prophet is an obligation.
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4.1.5. The Prophet's legislative superintendence (wilayah)

In multiple verses of the Quran, the Prophet’s superintendence (wilayah)
is mentioned beside that of Allah. The law-making (tashri7) and the
ontological (takwini) guardianship (wila@yah) rests, in essence, with Allah:
(O] ULALJ\UA(.@,,,U 154 &l Js ), (al-Bagara: 257). Meanwhile, Allah
also hlghllghts the guardlanshlp of the Prophet: 5313454 Y3 UA,J 58 L3
(L,Aw_ag}_éw@_wmunwﬁf\ e,,mﬁju,gu\ 44,2550, (al-
Ahzab: 36), “It is not fitting for a believer, man or woman, when a matter
has been decided by Allah and His messenger to have any option about
their decision; If any one disobeys Allah and His messenger, he is indeed
on a clearly wrong path.” He has bestowed this guardianship to His
Prophet, all along with His. In addition, He has clearly denied the believer's
right to choose against the Prophet's ruling.

(lewﬁjb L;j L;AJ\) (Al-Ahzab: 6), “The Prophet has a greater
right on the believers than their own selves.” This verse indicates that no
believer has the right or freedom to choose anything in contrast to the
Prophet's order. Furthermore, Allah threatens those who evade His and His
Prophet's commands to be thrown into Hell and shall receive severe
punishment (1.c] Lt Godls Ees L A 8B U555 Al o=x & 3) (al-dinn: 23), “For
any that disobey Allah and His messenger, for them is hell; They shall
dwell therein forever.”

All of these verses show that the status of the Prophet has been in the
view of the Quran that of the guardian, protector, and legislature of
religion. They, therefore, assert that he was not merely in charge of
conveying the revelation to his own people.

4.2. Sunnis' reasons for rejecting the intellectual foundations of the Quranists

In addition to Shii communities, Quranist ideas are rejected by many Sunni
scholars who have criticized their thoughts and criticized their standpoints.
In the following lines, some of the notable views are reviewed.
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4.2.1. The first view

It implies that the Holy Quran is a comprehensive book, so it alone is
sufficient for religious teachings and need not be explained by hadiths.

Critique: All Muslims, including hadith adherents, agree that the Quran
Is a comprehensive book. The debate revolves around the point of whether
the Quran’s comprehensiveness has any contradiction with the authenticity
or verification of the hadiths, or whether it has been in need of the hadiths
of the Prophet for receiving explication. It is true that the first-rate audience
of the Quran was the Arabs who spoke the Arabic language. However, to
understand any book, language proficiency is not enough, in many cases,
the aim of the explicator is masked by and beyond an extensive dialogue,
common words, metaphors, and so forth. When a book containing the
speech of a human is like this, how could it not be expected of the Quran to
be crystal clear for other people? (Allamah Badr 2019,138-142).

In the following verse, the purpose of the mission of the Prophet is said
to be reciting and teachlng the Quran: (3= \zj_wﬁwwgl Wﬂlégwlw i
w8l 5 O] (..Q_A,J (..Q.Sjj aldz (,.@J& [t M\) (Al Imran: 164) “Allah did
confer a great favour on the believers when He sent among them a
messenger from among themselves, rehearsing unto them the signs of Allah,
sanctifying them, and instructing them in scripture and wisdom.” On the one
hand, the recitation of the Quranic verses is a duty of the Prophet and, on the
other hand, teaching the book is another duty. This shows that mere listening
to the verses is never sufficient for understanding the Quran.

4.2.2. The second view

The mission of the Prophet was only to deliver the Quran, and it is
obligatory for all Muslims to obey the Quran but not the Prophet. Hence,
there was no obligation for his Companions and, by extension, for us to
obey him! In other words, the Divine revelation is something revealed,
hence worthy of being obeyed. In contrast, those discourses that are not
fragments of the Divine revelation, whether hadiths or otherwise, are not
needed for understanding the Quran.
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Critique: In several Quranic verses, it is asserted that Muslims must
obey the injunctions and orders of both Allah and the Prophet. It is asserted
thus: (Jse )l Isebl 5 4ll5251) (al-Nisa: 115) In case the Prophet had not been
infallible, then why has Allah the Exalted made it mandatory for people to
obey him next to Himself?

Many of the Divine Prophets were appointed without any Divine
scripture being given to them. In that case, if the speeches of any of such
prophets had no authority, how could they exert any influence on their own
communities?

4.2.3. The third view

The Prophet's instructions are proof for everyone; however, the hadiths
that have come to us have not been reliable. Therefore, we are not obliged
to accept them.

Critique: Hadiths have come to us in the same way that the Quran has
reached us. If the same medium is not reliable, the Quran could also be
denied. Hadith deniers say in response that the Quran has been protected
by Allah based on this verse: (&kslsd 1\ 5 5305 s d), (al-Hijr: 9),
“We have sent down the Quran to thee, and We certainly will have it safe.”
Allah has undertaken the protection of the Quran, but there is no guarantee
in the case of the hadiths. The answer is that the very verse (¢ 515 4 ) as
well as the rest of the Quran is conveyed to us by the same trustworthy
people. If according to you, they are not reliable, what guarantee could be
there that someone might have added this verse on their behalf?

4.2.4. The fourth view

Quranic instructions are proofs only for the Companions, but not for us
(Subhi Mansour 2005, 200).

Critique: This view expresses that the mission of the Prophet was
limited to his own lifetime period and those of the Companions. Such a
view is refuted by the following verses:



Euan 9 8 e i) gal adina

Aellall lissll daols .’ The Quran: Contemporary Studies
Al-Mustafa International University ’ First year, Number 1, Fall 2022

(Fe= (.i.l\ s 15l S L@L J), (Al-A’raf: 158), “Say: ‘O mankind, 1
am the messenger of Allah to you all.” (1555 15—z wtju i yt Sz % 3),

(Saba: 28), “We have not sent thee but as a universal (messenger) to men,
giving them glad tidings, and warning them against sin.”

(el a5 \fl ad_z3 G 5), (al-Anbiya: 107), “We have not sent you
(Prophet Muhammad), except as a mercy to all the worlds.”

(1255 Guedall 688 s 2 563401 % 6;51 1), (al-Furgan: 1), “Blessed is He
Who Hath revealed unto His servant the criterion (of the right and the
wrong), that he may be a warner to the peoples.” It is surprising to see how
the Companions needed the Prophet's teachings, but we no longer need
them. While his companions had witnessed the revelation and decent of
the Quran, hence completely aware of the revelation of the verses and were
living in the context of the revelation of the Quran, how can we remain
deprived of all such benefits and grace?

Conclusions

The Quranism idea is based on two basic assumptions: (1) the sufficiency of
the Quran and (2) denying the authority of the hadiths. The sufficiency of the
Quran means that it is the only religiously justified source, hence there is no
need for interpreting it, a view that requires nothing other than the Quran
itself. Denying the authority of hadiths is due to the lack of features of the
Quranic revelation in the body of hadiths. It has been the Quran that has been
the very Divine revelation; the words and deeds of the Prophet were not based
on revelation and refer to the human dimension of the Prophet; therefore, it is
not binding for Muslims to look up to them as models.

The personality and thoughts of Quranist scholars indicate that they are
modernists and pseudo-intellectuals in that their opinions and
interpretations show that they have provided the ground for the broadest
opportunity of producing personal interpretations of the Quran. Quranists
interpret some of the verses that refer to obedience, subordination, and
authority of the Prophet; they reject the verses that sound inconsistent with
their attitudes toward the Quran.
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