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Abstract Research Article

Death awareness is an important spiritual asset for the faithful, profoundly
influencing their spirituality and behavior. This research is a comparative
attempt to explore some of the social effects of death awareness as
articulated in the Quran and the Sahifah Sajjadiyyah. The social effects of
death awareness include liberation from self-centeredness and attention to
others, helping fellow human beings, caring for family and parents, and
active social participation. Both texts advocate for liberation from self-
centeredness, emphasizing active community engagement as an essential
manifestation of true faith. The obligations of caring for neighbors and
paying zakat are underscored, with zakat serving as a purifying force that
fosters social awareness and ethical financial practices. A strong emphasis
on family and parental respect in both texts promotes moral character and
compassionate relationships, contributing to societal unity. The religious
duty of enjoining good and forbidding evil is examined as a means for
believers to participate actively in societal well-being and justice.
Ultimately, this research posits that death awareness, channeled through
faith, not only facilitates individual spiritual growth but also nurtures a
more just and harmonious community. By reflecting on mortality and the
divine presence, believers are encouraged to appreciate life, pursue self-
development, and contribute to societal improvement.
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Introduction

Acknowledging the inevitability of death fosters a deeper understanding
of human fragility. This awareness can lead to greater empathy towards
others, encouraging individuals to support one another in times of grief
and loss. Death awareness instills a sense of moral responsibility, as
individuals reflect on their actions and the consequences they have on
others, and as such impacts social relations.

In Islamic culture, death awareness is a positive quality with
constructive implications. It does not lead to sadness, stillness, or
depression; rather, it inspires hope, ardent labour, and determination to
value all the moments of life. In addition, it impacts personal and social
aspects of one’s life, leading to self-development and active engagement
in societal improvement. This explains why Islamic teachings emphasise
death awareness as a valuable quality.

The Quran provides profound insights into the nature of existence,
mortality, and the afterlife. Its verses emphasize the inevitability of death
and the importance of living a righteous life in preparation for the
hereafter. The Quran’s teachings foster a communal sense of
accountability, encouraging believers to engage in acts of charity, justice,
and compassion, thereby reinforcing social cohesion.

Sahifah Sajjadiyyah offers a unique perspective on death awareness
through its collection of supplications and ethical teachings. This text not
only addresses the individual’s relationship with mortality but also
emphasizes the importance of community and social justice. By invoking
death awareness, the Sahifah Sajjadiyyah encourages adherents to reflect
on their responsibilities toward others, promoting a sense of empathy and
solidarity within society.
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This comparative study seeks to analyze how these two texts articulate

the social implications of death awareness and how their teachings
influence the moral and ethical frameworks of Muslim communities.

Literature review

Among the works related to the topic of the current research, the following
can be listed:

In the master’s thesis entitled “Rahyafthd wa Rahnamidhda-ye Yad-i
Marg dar Du‘a-ye Chihilum Sahifah Sajjadiyyah™ (Approaches and
Guidelines of Remembrance of Death in the Fortieth Supplication of
Sahifah Sajjadiyyah) (1395Sh/2016), Rida Sa‘idi Niya concludes that
neglecting the remembrance of death comes from worldly desires, but
righteous deeds and sincerity can save individuals. As life ends, prayer and
repentance are essential for meeting the Lord with a pure heart and
achieving eternal bliss.

In the master’s thesis entitled “Ta 'thir-i Amiizish-i Amiziha-ye Islamt
mubtani bar Yad-i Marg-i Sahifah Sajjadiyyah bar Idtirab-i Marg-i
Karkunan-i Mard-i Niriye Intizami-ye Ahwaz” (The Impact of Teaching
Islamic Teachings Based on the Supplication of Remembrance of Death
from Sahifah Sajjadiyyah on Death Anxiety Among the Male Police
Officers of Ahvaz” (1395Sh/2015), Karim Hijaz1 utilizes the Templer
Death Anxiety Scale (TDAS) and examines the effect of this supplication
through training on the target group. He concludes that the training based
on the Supplication of Remembrance of Death from Sahifah Sajjadiyyah
has reduced the level of death anxiety among male police officers.

In the article “Marg-Andishi dar Sahifah-ye Kamili-ye Sajjadiyyah”
(Contemplation of Death in Sahifah-ye Kamili-ye Sajjadiyyah)
(1391Sh/2012) published in the journal “Andisheh Nuwin Dini,” Muhsin
Daryabaygi concludes that Sakifah portrays an idealized view of death,
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linking worldly life to eternity and divine mercy rather than presenting it
as horrifying. Ultimately, the focus is on servitude and avoiding divine
wrath, rather than the desirability of death or life itself.

What distinguishes the present research from other works is its emphasis
on the social effects of death awareness and its comparative method by
referring to the Quran and the Sahifah Sajjadiyyah, a topic that has not yet
been explored in a separate study.

Death Awareness (Marg-Agahi)

“Aware” means watchful, vigilant, cautious, and on one’s guard; it also
means informed, cognizant, conscious, and sensible. “Awareness” means
the quality or state of being aware; consciousness (Oxford Dictionary
1989, 1:829). Hence, “Death Awareness” means to be informed of death
and the hereafter and believe in them and also to be cautious and on one’s
guard about death. In Islamic literature, the term God wariness is closely
related to death awareness because the God wary who believe in death and
the hereafter are watchful about their deeds and on their guard not to
commit sin and to make the best of their time to prepare themselves for
meeting with God. The 40" Supplication of the Sahifah Sajjadiyyah,
entitled “His Supplication when Death was Mentioned,” presents this
concept and its implications profoundly:

“O God, Bless Muhammad and his Household, spare us drawn
out expectations and cut them short in us through sincerity of
works, that we may not hope expectantly for completing an hour
after an hour, closing a day after a day, joining a breath to a
breath, or overtaking a step with a step! Keep us safe from the
delusions of expectations, make us secure from their evils, set up
death before us in display. and let not our remembering of it come
and go! Appoint for us from among the righteous works a work
through which we will feel the homecoming to Thee as slow and
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crave a quick joining with Thee, so that death may be our intimate
abode with which we are intimate, our familiar place toward
which we yearn, and our next of kin whose coming we love!
When Thou bringest it to us and sendest it down upon us, make
us happy with it as a visitor, comfort us with its arrival, make us
not wretched through entertaining it, degrade us not through its
visit, and appoint it one of the gates to Thy forgiveness and the
keys to Thy mercy! Make us die guided, not astray, obedient, not
averse, repentant, not disobedient or persisting, O He who
guarantees the repayment of the good-doers and seeks to set right
the work of the corrupt!”® (Sahifah 40:1-5)

This supplication highlights that death awareness when cultivated
properly, can lead to a profound transformation in one’s life. By constantly
being mindful of death, believers are urged to break free from the trap of
prolonged worldly expectations, focusing instead on sincere actions that
bring them closer to God. This awareness fosters a sense of urgency,
discouraging deferment and attachment to fleeting temporal pursuits while
promoting a longing for meeting with God. Ultimately, this mindful
embrace of death allows it to be seen not as a fearful end, but as a
comforting transition, a gateway to God’s forgiveness and mercy.

Social effects of death awareness
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Death awareness instills a sense of moral responsibility, as individuals
reflect on their actions and the consequences they have on others, and as
such impacts social relations. An individual who cares for death and
believes in the hereafter cannot be indifferent toward his family and
society because he finds himself a part of a divine plan who should play
his role correctly. In addition, he knows that all his deeds are recorded, and
he will face their impacts: “And beware of a day in which you will be
brought back to Allah. Then every soul shall be recompensed fully for what
it has earned, and they will not be wronged”* (Quran 2:281). As such, he
strives to benefit others as much as he can, knowing that the blessing of
life in this world is a short opportunity that might end at any moment, and
if he does not value this fleeting experience, he might end in remorse.
About the sinners and polytheists who confront death with regret, the
Quran says: “When death comes to one of them, he says, My Lord! Take
me back, that I may act righteously in what I have left behind ™ (Quran
23:99-100). Hence, a faithful person aware of the proximity of death
strives to prepare himself for death. Imam Hasan (a) says: “Prepare for
your journey and gather your provisions before your time arrives”®
(Majlist1 1982, 44:135). Death awareness instills a sense of social
responsibility in human beings and motivates them to fulfill their social
tasks as active members of their community for whom social relations are
opportunities to prepare provisions for their hereafter and to attain God’s
pleasure.

Some of the social effects of death awareness in the Quran and Sahifah
Sajjadiyyah are as follows:
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1. Liberation from self-centeredness and attention to others

One of the social effects of death awareness is liberation from selfishness
and paying attention to others. A believer who is aware of death sees
himself as a drop in the ocean of existence whose only duty is to serve
God. As such, he is no longer caught up in selfish intentions and makes
every effort to gain the favor of his Lord. In “supplication on the Day of
‘Arafa,” Imam Sajjad (a) asks God: “Root out rancour toward the faithful
from my breast, bend my heart toward the humble”” (Sahifah 47:127). “Al-
Ghill” (Rancor) means “al-kiqd,” (hatred and malice) (Fayyumi 1993,
2:451). One Greek philosopher stated that people should rush to eliminate
hatred more urgently than they would to extinguish a fire, as fire can
destroy homes, whereas hatred can incite wars that devastate nations and
lead to loss of life (Mughniyah 2007, pp. 602-603).

“Al-Khashi ‘in” (the humble) are introduced in the Quran as those who
easily take recourse in patience and prayer: “And take recourse in patience
and prayer, and it is indeed hard except for the humble”® (Quran 2:45),
and they are “those who are certain that they will encounter their Lord,
and that they will return to Him® (Quran 2:46). Belief in meeting with
God and returning to Him instills a sense of humbleness, fear of God, and
responsibility in one’s heart. This is one of the educational effects of faith
in the afterlife, constantly reminding individuals of the scene of the great
court and inviting them to fulfill their responsibilities and adhere to truth
and justice (Makarim Shirazi 1995, 1:216). In this supplication, Imam
Sajjad (a) requests God to bend his heart toward the humble who are
faithful servants of God, and as such, teaches his followers to care for and
respect the humble servants of God. This attention and love create a sense
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of sympathy and unity between the believers and remove selfishness and
arrogance from their hearts.

In “Supplication in Bidding Farewell to the Month of Ramadan,” Imam
Sajjad (a) beseeches God: “O God, show forbearance toward our fathers
and our mothers and all the people of our religion, those who have gone
and those who will pass by, until the Day of Resurrection”!? (Sahifah
45:55). This supplication teaches the faithful not only to include their
fathers and mothers and people of their religion in their prayers but also to
pray for those of them who are dead and those who will come to the world
until the Day of Judgment. As such, the temporal and spatial distance
among the faithful is reduced such that even death or lack of entrance into
the world cannot become a veil among them. Indeed, God preserves such
prayers and fulfills them in due time as He wills.

A Quranic verse which glorifies the self-sacrifice and social love of the
faithful is verse (9) of Surat al-Hashr:
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“[They are as well] for those who were settled in the land and
[abided] in faith before them, who love those who migrate toward
them, and do not find in their breasts any need for that which is
given to them, but prefer [the Immigrants] to themselves, though
poverty be their own lot. And those who are saved from their own
greed it is they who are the felicitous” (Quran 59:9)

The exegetes have recounted various narratives concerning the occasion
of the revelation of this verse. Ibn Abbas mentions that during the victory
over the Jews of Bant Nadir, the Prophet Muhammad (s) addressed the
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Helpers (Ansar), saying, “You may choose to share your wealth and homes
with the Emigrants (Muhajirin) and partake in these spoils alongside them;
alternatively, you may keep your wealth and homes to yourselves and
receive nothing from these spoils.” The Helpers responded, “We will share
both our wealth and homes with them; we do not desire the spoils for
ourselves, as we prioritize the Emigrants over our own needs.” This
response led to the revelation of the verse, which commended their noble
spirit (see Tabarst 1993, 9:392-393).

The Helpers show no desire for the rewards given to them, nor do they
experience jealousy or feel the need for what has been bestowed upon the
Emigrants; these thoughts do not even cross their minds. This reflects their
remarkable nobility and generosity. Therefore, “love,” “generosity,” and
“selflessness” are three defining characteristics of the Helpers (Makarim
Shirazi 1995, 23:518). This is a token of the effect of faith in God and the
hereafter on the believers who easily ignore themselves and prioritize
others who are in dire need of help and support while they themselves are
also in need of such possessions. This stems from a sense of spiritual
affluence that the Helpers possessed due to their faith and death awareness.
Hence, their sacrifice not only strengthened the social bonds of
brotherhood and love with the Emigrants, but also elevated their status as
role models for other Muslims to imitate, especially during times of
hardship when certain Muslims stand in need of help and support.

Analysis

Self-sacrifice and liberation from selfishness are the fruits of faith in God
and being mindful of the afterlife. Imam Sajjad’s emphasis on respecting
and caring for the humble servants of God cultivates sympathy and unity
among believers, and the Quran delineates a beautiful picture of the
faithful who care for death and easily ignore themselves and prioritise
others in times of hardship. As such, both books emphasise the necessity
of self-sacrifice which not only leads to spiritual growth, but also
strengthens the bonds of unity and compassion in society.
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2. Helping fellow human beings

Another social effect of death awareness is to make individuals mindful of
others in times of hardship. In “Supplication for the Coming of the Month
of Ramadan,” Imam Sajjad (a) says: “Give us success in this month to
tighten our bonds of kin with goodness and gifts, attend to our neighbours
with bestowal and giving, rid our possessions from claims, purify them
through paying the alms (zakawdat)'! (Sahifah 44:10). “Al-birr” refers to
the expansion in doing good; “birr al-walidayn” means the expansion in
kindness towards one’s parents, while its opposite is  ‘uqig”
(disobedience or mistreatment) (Raghib Isfahani 1991, 114). In this
supplication, the Imam (a) asks for success in doing good to his blood
relatives and indicates the significance of paying attention to relatives who
have priority over others.

Imam Sajjad (a) also asks God to give him success to attend to his
neighbours with bestowal. In several hadiths, Imam Sadiq (a) has
communicated precious teachings about neighbours’ rights: “Maintaining
good neighborly relations increases one’s sustenance”? (Kulayni 1986,
2:666). “Whoever believes in Allah and the Last Day must not cause
suffering to his neighbor”®® (ibid, 2:667). “Maintaining good neighborly
relations increases one’s life span and the country’s development** (ibid).
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Imam Sadiq (a) “Once speaking to the people who had filled up his house
said, “You must take notice that those who fail to maintain good relations
with their neighbors are not of our people and followers’”*® (ibid, 2:668).
Hence, having good relations with neighbours is not only a sign of faith
and obedience to God and the Infallibles (a), but it has positive effects on
our worldly lives such as increasing sustenance and prolonging life
duration.

In the supplication, Imam Sajjad (a) beseeches God to purify his
possessions through paying the zakar (Sahifah 44:10). One of the
obligatory tasks of Muslims is to pay the zakat. In many Quranic verses
the Muslims are ordered to “maintain the prayer, and give the zakat...”
(Quran 2:43; 2:110; 4:77; 22:78; 24:56; 58:13; 73:20; 98:5). It has been
narrated from Imam Bagqir (a) and Imam Sadiq (a) who have said: “Allah
has made the zakat obligatory alongside the Salat”® (Kulayni 1986, 3:497-
498). The emphasis on zakat alongside the prayer, which is the pillar of
religion, unveils its significance and vitality for the faithful, who care for
death, and its impact on the individual and society.

Imam Sadiq (a) says: “Safeguard your wealth with zakat...”*" (Majlist
1982, 93:22). In the will of [Imam] al-Bagqir (a) to Jabir al-Jufi, it is stated
that: zakat increases sustenance” (ibid, 93:14). Imam Ali (a), in his will,
says: “Allah Allah regarding zakat, for it extinguishes the wrath of your
Lord”*® (ibid, 93:20). As these hadiths clarify, paying zakat affects
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individuals’ hereafter by achieving divine mercy, repelling divine wrath
since they fulfill an important religious duty. Furthermore, it affects their
worldly life by safeguarding wealth and increasing substance. That is why
those who are mindful of death and certain about the divine promises
readily give zakat, knowing that it is not a loss; rather, it is a worldly gain
and otherworldly profit. In addition, it impacts society because by helping
the poor and needy, they play an active role as devoted and dutiful
members of society who care for others. The result of paying zakat as the
supplication points to is the purification of one’s properties, which is the
prelude to spiritual purification and societal improvement.

In numerous Quranic verses helping others is emphasised. For instance,
in verse (92) of Siirat Al ‘Imran, God says:

1) Gl ag A1 BB 500 (o 19585 Lo 5 (gl i TS 35 301 150L5 10y
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“You will never attain piety until you spend out of what you hold
dear, and whatever you may spend of anything, Allah indeed
knows it” (Quran 3:92)

Piety (al-Birr) is the expansion in doing good, and what is meant by doing
good includes both the actions of the heart, such as true belief and pure
intention, and the actions of the limbs, such as worshiping God and
spending in the way of God Almighty (Tabataba’i 1996, 3:344). As
derived from verse (177) of Sirat al-Bagarah, “faith in God, the Day of
Judgment, the prophets, helping the needy, prayer and fasting, fulfilling
promises, and steadfastness in the face of difficulties and events” are all
considered branches of piety. Therefore, achieving the status of truly pious
individuals requires numerous conditions, one of which is to spend from
the wealth that one holds dear (Makarim Shirazi 1995, 3:3). Hence,
reaching the status of the pious needs a kind of sacrifice by ignoring
oneself and observing others. A conscious believer who cares about death
and is sure of the transitory nature of this world easily spends out of what
he holds dear because he knows that God reserves his reward and gives it
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back to him, as He says in the Quran: “I do not waste the work of any
worker among you, whether male or female *° (Quran 3:195). In addition,
such a believer is sure that he faces the consequence of his deeds: “So
whoever does an atom’s weight of good will see it, and whoever does an
atom’s weight of evil will see it”?° (Quran 99:7-8). As such, instead of
self-centeredness, he strives to be a beneficial member of his society by
helping others by whatever means at his disposal, knowing that God sees
him: “does he not know that Allah sees? ”** (Quran 96:14).

The Quran, about the zakat paid sincerely to attain God’s pleasure, says:
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“That which you give in usury in order that it may increase
people’s wealth does not increase with Allah. But what you pay
as zakat seeking Allah’s pleasure it is they who will be given a

manifold increase” (Quran 30:39)

This verse highlights a profound dichotomy between the concepts of usury
and zakat, emphasizing their differing social and spiritual implications.
The text asserts that engaging in usury, despite its apparent ability to
increase wealth, does not yield any true benefit in the eyes of Allah. In
contrast, the act of giving zakat, which is intended to seek Allah’s pleasure,
is promised manifold rewards. This distinction has significant social
effects, particularly in fostering an awareness of death and the afterlife.
The awareness of mortality encourages individuals to reflect on the
transient nature of material wealth and the enduring value of charitable
acts. By paying zakat, individuals cultivate a sense of community and
social responsibility, recognizing that their wealth is not solely for personal
gain but should also serve to uplift those in need. This perspective not only
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reinforces ethical financial practices but also nurtures a collective
consciousness that values compassion and selflessness, ultimately
contributing to a more equitable society.

Analysis

The faithful who are mindful of death strive to help their fellow human
beings by whatever means at their disposal. According to the Sahifah
Sajjadiyyah, caring for neighbours and paying zakat are two significant
religious duties that the faithful should observe. Paying zakat purifies and
increases one’s wealth, serving as a test of servitude. It fosters a deeper
awareness of the needy and strengthens altruism and brotherhood within
society. According to the Quran, while usury may seem to increase wealth,
it offers no true benefit in Allah’s eyes. In contrast, zakat seeks Allah’s
pleasure and promises manifold rewards. By giving zakat, individuals
cultivate community and social responsibility, recognizing that their
wealth should uplift those in need. This mindset promotes ethical financial
practices and nurtures compassion, contributing to a more equitable
society.

3. Care for family and parents

Family, parents, and relatives are important sections of society, and one
has deep emotional and social relations with them from birth. Caring for
family and parents is another fruit of death awareness because a faithful
individual aware of death and the hereafter knows the significance of
attention to family and relatives in the eyes of God. The manifold orders
in the Quran and the teachings of the Infallibles (a) concerning children,
parents, and relatives attest to the importance of their status and
establishing a genuine relationship with them. Two supplications in the
Sahifah Sajjadiyyah are specifically related to the family: 1. Supplication
for his parents (Sahifah 24); 2. Supplication for his children (Sahifah 25).
This is evidence of the significance of family and parents in Imam Sajjad’s
view. Additionally, these supplications show the importance of praying for
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one’s parents or children to those who believe in God and the hereafter and
are certain that their prayers are heard by God.

Imam Sajjad (a) says: “And single out my parents, O God, for honour
with Thee and blessings from Thee ... teach me through inspiration
knowledge of everything incumbent upon me toward them, and gather
within me knowledge of all that completely! Then make me act in
accordance with what Thou hast inspired me and give me the success to
put into practice the knowledge Thou hast shown to me”?? (Sahifah 24:2-
3). Imam Sadiq (a) explains faith in a hadith: “Faith is performing the
obligatory duties and avoiding major sins. Faith is knowledge in the heart,
confession with the tongue, action with the limbs, and acknowledgment of
the torment of the grave, Munkar and Nakir, and the resurrection after
death, and the reckoning, and the path, and the scales. There is no faith in
Allah except by disavowing the enemies of Allah, the Exalted and
Majestic”?® (Ibn Babawayh 1983, 2:609). As the hadith points to, besides
belief in God, the hereafter, and the resurrection, faith includes knowledge
in the heart and action with the limbs. Hence, those who possess true faith
act in accordance with their knowledge. This is why the Imam (a)
beseeches God to grant him the knowledge incumbent on him toward his
parents and to give him the success to put that knowledge into practice.
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In “Supplication for his Children,” Imam Sajjad (a) beseeches God: “O
God, be kind to me through the survival of my children, setting them right
for me, and allowing me to enjoy them! My God, make long their lives for
me, increase their terms, bring up the smallest for me, strengthen the
weakest for me, rectify for me their bodies, their religious dedication, and
their moral traits, make them well in their souls, their limbs, and everything
that concerns me of their affair, and pour out for me and upon my hand
their provisions!”?* (Sahifah 25:1-2). Imam Ali (a) says: “There are four
whose supplications are not rejected: the just Imam for his subjects, the
righteous parent for their child, the righteous child for their parent, and the
oppressed”?® (Mufid 1992, 1:304; MajlisT 1982, 74:421). Therefore, those
who believe in God and hereafter should be mindful of their children and
parents, knowing that God is ready to hear their prayers and fulfill them in
the due time. Imam Sajjad (a) teaches his followers to care for their
children and pray for their physical, moral, and spiritual health.

In “Supplication for the Coming of the Month of Ramadan,” Imam
Sajjad (a) says: “Give us success in this month to tighten our bonds of kin
with goodness and gifts”?® (Sahifah 44:10). As such, the Imam (a) reminds
us of the attention and care for the relatives. Imam Sadiq (a) says: “The
Messenger of Allah has said, ‘The good deed with the quickest reward is
maintaining good relations with relatives’?’ (Kulayni 1986, 2:152) and
“Maintaining good relations with relatives improves moral behavior,
fosters generosity, purifies the soul, increases one’s means of sustenance,
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and delays the coming of death”?® (ibid). Hence, a believer should hasten
toward good relations with relatives for such relations can impact: 1. The
afterlife: due to their divine reward which is quickly granted; 2. Both the
earthy life and the hereafter: by improving moral character and purification
of the soul from undesirable character traits which enables one to maintain
good relations with others in this world and benefits from divine blessings
in the hereafter; 3. The earthly life: by prolonging one’s life and increasing
his sustenance.

About respectful behaviour toward parents, the Quran says:

31 ol 53501 Bide Gk ) Bl il 5 81 V) 15355 YT 285 8
(V17 el l1) €y 5 Y35 Lod] 0B 5 o35 5 B Log] J5 Y6 Lo

“Your Lord has decreed that you shall not worship anyone except
Him, and [He has enjoined] kindness to parents. Should they
reach old age at your side one of them or both do not say to them,
‘Fie!” And do not chide them, but speak to them noble words”
(Quran 17:23)

The term “Qada” (decree) has a more definitive meaning than “Amr”
(command), conveying a firm and decisive command, which serves as the
first emphasis on kindness to parents. Placing the concept of monotheism,
the fundamental principle of Islam, alongside the decree to be kind to one’s
parents further underscores the importance of this Islamic directive. The
absoluteness of “iksan,” (kindness) which encompasses all forms of
kindness, as well as the term “walidayn,” (parents) which includes both
Muslim and non-Muslim parents, represents the third and fourth emphases
in this statement. The indefinite form “ihsanan,” used in such contexts to
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express greatness, is considered the fifth emphasis (Makarim Shirazi 1995,
12:73-74). Hence, God has clearly shown the significance of respecting
parents to the believers, and as such, kindness to parents is a sign of faith
in the Unity of God and the hereafter.

Analysis

Death awareness deepens one’s sense of responsibility toward family and
relatives. Imam Sajjad (a) encourages his followers to pray for the well-
being of their children and to maintain good relations with relatives, as
these relationships positively impact the afterlife through divine rewards,
improve moral character, and enhance both longevity and sustenance in
this life. In the Quran, God has clearly shown the significance of respecting
parents to the believers, and as such, kindness to parents is a sign of faith
in the Unity of God and the hereafter. The focus on family in both holy
books fosters compassionate and caring relationships among family
members and relatives, resulting in a more unified and integrated society.

4. Active participation in society

As social beings, humans are involved in a network of relations with
others. The faithful, who are aware of death and the hereafter, know that
their felicity and salvation lie in their active and positive involvement in
society as responsible members who strive to benefit others by whatever
means possible. In “Supplication in the Morning and Evening,” Imam
Sajjad (a) says: “O God, bless Muhammad and his Household and give us
success in this day of ours, this night of ours, and in all our days, to employ
the good, stay away from the evil, give thanks for favours, follow the
Sunna’s norms, avoid innovations, enjoin good behaviour, forbid the
disapproved, defend Islam, diminish falsehood and abase it, help the truth



Aellall lissll daols .: The Quran: Contemporary Studies

Al-Mustafa International University ’ Fourth year, Number 11, Spring 2025
s 3 )3 e i 9ol acine 0

and exalt it, guide the misguided, assist the weak, and reach out to the

troubled!”?° (Sahifah 6:18).

One of the things that Imam Sajjad (a) asks for is to employ the good
(isti ‘mal al-khayr) and to stay away from the evil (hijran al-sharr). “Al-
Khayr” (the good) is what everyone desires, such as reason, justice, virtue,
and beneficial things; its opposite is evil (Raghib Isfahant 1991, 300). As
such, the Imam (a) beseeches God to employ whatever is good without
specifying any instance of goodness or any person or group. Hence, the
Imam (a) yearns to implement goodness in all its instances to whatever can
receive it or be a means for its fulfillment without any limitation. This is
because goodness has no limit or quality for the faithful who are conscious
of death and the short span of opportunity that this worldly life has
provided for them. Thus, they value their moments and make the best of
them to do the maximum goodness to others whether it be their parents,
children, family, society, or the whole world.

Imam Sajjad (a) beseeches God to give him success to “defend Islam,
diminish falsehood and abase it, help the truth and exalt it”*° (Sahifah
6:18). This request reflects the importance of individual responsibility for
every Muslim and emphasizes the need to avoid indifference. Although
these appeals are framed as prayers to God, they also serve as directives
for all Muslims, demonstrating the vitality of the Islamic faith and the
necessity for each believer to be ready to support this sacred religion. This
message stands as a clear sign at the entrance of the path of steadfastness
and triumph over falsehood, for which the infallible Imam (a) seeks divine
assistance (Mamduht 2010, 1:407-408). This is clear evidence that those
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who follow the path of God and the school of the Infallibles (a) cannot be
indifferent toward their society and are responsible for defending Islam
and repelling evil and falsehood in whatever form it appears, whether it be
in the form of government, movement, media, propaganda, and any other
form. In addition, they must help Islam and truth with whatever means
possible such as their power, thought, money, family, and influence.

Imam Sajjad (a) teaches his followers to be active members of their
society, mindful of their faith and exalting the truth against evil which must
be abased. The peak of such a sublime cause is reflected in the school of
Imam Husayn (a) who sacrificed his own life and that of his best followers
in the path of Islam and truth and rose against the epitome of evil and
falsehood, Yazid son of Mu‘awiyah. Furthermore, Imam Husayn (a)
sought to illuminate the path of resistance against oppression, corruption,
and moral decay, thereby guiding the followers of truth in their support of
Islam until the end of time.

Imam Sajjad (a) also asks God to give success to “guide the misguided,
assist the weak, and reach out to the troubled”®! (Sahifah 6:18). “Al-
Rushd” (rectitude) is the opposite of “al-ghay” (error); it is used in the
context of guidance (al-hidayah). Indeed, “rectitude” can be applied to
both worldly and spiritual matters (Raghib Isfahani 1991, 354). “Irshad”
is derived from the root “rushd,” and refers to guiding and leading
someone to their goal. The term “dall” (misguided) encompasses a broad
concept that includes all forms of misguidance, including ideological,
practical, and ethical (Makarim Shirazi 2018, 2:450). The distinction
between “irshad” (guidance) and “amr Dbi-lI-ma ‘riaf wa nahy ‘an al-
munkar” (commanding good and forbidding evil) can be understood as
follows: the latter applies in situations where individuals are aware of what
is good (ma ‘riif) and what is evil (munkar) but consciously choose to
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neglect the good or pursue the evil. In contrast, “irshad” pertains to
instances where a person fails to recognize good and evil, having strayed
from the path of truth and become misguided. In such cases, guidance is
necessary to lead them back to the right path (ibid). Imam Sajjad (a) prays
to God to help him guide the misguided toward rectitude and felicity.
Therefore, the Imam (a) indicates that a devout servant of God should
always aim to guide the misguided toward the path of servitude to God.

The term “al-da if” (weak) encompasses any individual who is weak or
powerless, whether they cry out for help or remain silent. In contrast, “al-
lahif’ (troubled) refers to someone whose problems have escalated so
much that they are compelled to raise their voice in desperation and seek
assistance from others. Thus, while both terms relate to “al-da 7f” (weak),
“al-lahif’ (troubled) implies a more intense state of distress and urgency
(Makarim Shirazi 2018, 2:452). Imam Sajjad (a) asks God to give him
success “to assist the weak, and reach out to the troubled” (Sahifah 6:18).
The Imam guides his followers to be mindful of others especially the needy
and troubled who stand in urgent need of help and support. It has been
narrated from the prophet (s): “Whoever strives to fulfill the need of his
Muslim brother, it is as if he has worshipped Allah, the Exalted and
Majestic, for nine thousand years, fasting during the day and standing in
prayer at night”3? (Ibn Babawayh 1992, 2:189-190). This is evidence of
the significance of helping others in Islam which is more valuable than
spending years in worship. Thus, the faithful who recognize the nearness
of death and divine judgment strive to fulfill their responsibilities as active
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members of the community, aiming to benefit society and bring goodness
to others.

An important Quranic order that Imam Sajjad (a) asks God to give him
success for its implementation, is to enjoin what is right and to forbid what
is wrong (al-amr bil-ma ‘riaf wa al-nahy ‘anil-munkar). The Quran says:
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“There has to be a nation among you summoning to the good,
bidding what is right, and forbidding what is wrong. It is they
who are the felicitous” (Quran 3:104)

“Ma riif” means “known” (derived from the root ‘urf), while “munkar”
means “unknown” (derived from the root inkar). Accordingly, good deeds
are identified as known matters, whereas evil and undesirable actions are
recognized as unknown. This is because pure human nature is familiar with
the former and unfamiliar with the latter (Makarim Shirazi 1995, 3:37).
Enjoining good and forbidding evil has certain conditions and stages: 1.
Recognition of good and evil; 2. Probability of impact; 3. Safety from harm
to oneself and others; 4. Knowledge of a person’s insistence on
wrongdoing and neglecting good; that is, to know that the person will
continuously abandon good and commit wrong (Mamduhit 2010, 1:407).
Ayatullah Makarim states:

“Enjoining what is good and forbidding what is evil” has two stages:
the first is the “individual stage,” where each person is obligated to
observe the actions of others independently, and the second is the
“collective stage,” where a community is required to unite in order to
address social disorders and collaborate with one another. The first
part is the duty of the general public, and since it has an individual
aspect, its scope is naturally limited to the capabilities of the
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individual. However, the second part takes on the form of a collective
obligation, and because it has a communal aspect, its scope is broad
and is naturally considered one of the functions of an Islamic
government. (Makarim Shirazi 1995, 3:36)

Imam Bagqir (a) says: “Indeed, enjoining what is good and forbidding
what is evil is the path of the prophets and the methodology of the
righteous. It is a great obligation through which the religious duties are
established, sects find security, lawful earnings are permitted, injustices
are redressed, the earth is populated, justice is achieved against enemies,
and affairs are set right”*® (Kulayni 1986, 5:56). Therefore, enjoining good
and forbidding evil is an important religious duty that should be fulfilled
by the believers who are mindful of God in order to improve society based
on justice, morality, and God wariness.

In another verse, God says:
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“Those who, if We granted them power in the land, maintain the
prayer, give the zakat, and bid what is right and forbid what is

wrong. And with Allah rests the outcome of all matters” (Quran
22:41)

The allies of God, to whom assistance has been promised in the preceding
verse, are those who do not indulge in pleasure and frivolity after victory,
as tyrants do, nor do they succumb to arrogance. Instead, they use their
successes as a means for personal and communal development. They do
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not become new tyrants; their connection with God and creation remains
strong. “Salat” (prayer) symbolizes their bond with the Creator, while
“zakat” represents their connection with others. Furthermore, enjoining
what is right and forbidding what is wrong are fundamental pillars for
building a healthy society. These four characteristics alone are sufficient
to identify such individuals, and under their influence, other acts of
worship, righteous deeds, and the attributes of a faithful and advanced
community are established (Makarim Shirazi 1995, 14:117-118).

This verse from the Quran establishes a profound connection between
the exercise of power and the ethical responsibilities that accompany it.
This awareness of mortality fosters a sense of accountability among
individuals, compelling those in positions of authority to act justly and
ethically, recognizing that their actions will ultimately be judged by God.
The injunction to maintain the prayer and give zakat signifies a
commitment to spiritual and social obligations, reinforcing the notion that
leadership should prioritize the welfare of the community over personal
gain. Furthermore, the call to enjoin what is right and forbid what is wrong
highlights the moral imperative for leaders to cultivate a just society, which
is essential for social cohesion. In this light, death awareness not only
enhances individual ethical behavior but also promotes collective
responsibility, encouraging leaders and citizens alike to engage in actions
that contribute to the common good. Thus, the verse underscores the
transformative potential of death awareness in shaping a morally
responsible and socially equitable society.

Analysis

Death awareness is an incentive for active engagement in society, fostering
a sense of responsibility among individuals to contribute to social
enhancement and improvement. Imam Sajjad (a) emphasizes the limitless
nature of goodness, urging believers to seize every opportunity to help
others, be it family, community, or the broader world, recognizing the
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fleeting nature of life. This commitment drives them to engage responsibly
in defending Islam and countering falsehood in all its forms, using their
resources and influence for the greater good. Both the Quran and the
Sahifah emphasise the important religious duty of enjoining good and
forbidding evil as a principle that not only enhances personal ethical
behavior but also strengthens collective responsibility, motivating
everyone to contribute to the common good and the establishment of a just
society.

Conclusion

Some of the social effects of death awareness, as articulated in the Quran
and the Sahifah Sajjadiyyah, are as follows:

1. Both the Quran and the Sahifah Sajjadiyyah emphasize that true faith
involves selflessness and active community engagement. By prioritizing
the needs of others, these texts foster a society based on empathy and unity,
encouraging believers to seek the common good over personal gain.

2. The Sahifah Sajjadiyyah emphasizes that caring for neighbors and
paying zakat are essential religious duties that purify wealth and promote
social awareness. Unlike usury, which the Quran deems worthless, zakat
seeks Allah’s pleasure and encourages ethical financial practices, fostering
compassion and support for a more equitable society.

3. The emphasis on family, whether through prayers for children and
good relations with relatives in the Sahifah Sajjadiyyah or respect for
parents as commanded by the Quran, enhances moral character, promotes
compassionate relationships, and fosters a unified and integrated society.

4. Both the Quran and the Sahifah Sajjadiyyah emphasise the important
religious duty of enjoining good and forbidding evil, highlighting the
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responsibility of every believer to contribute to the well-being of their
community and the establishment of a just social order.

5. This research suggests that death awareness, when channeled
through faith, cultivates not only individual spiritual growth but also
actively promotes a more just and harmonious community. Reflecting on
death and the Divine presence helps the faithful appreciate every moment
of their lives. This awareness fosters a pursuit of perfection and self-
development, ultimately contributing to the improvement of society.
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